The obvious explanation for the unpopularity of Muslims in contemporary American society centers on the terrorist attacks of September 11, 2001 . However, we contend that feelings about Muslims are shaped primarily by a general sense of affect for groups that fall outside of the cultural mainstream and the personality and value orientations typically associated with such affect. Thus, the current structure of Muslim evaluations should not differ much from that before the 9/11 attacks. Moreover, Muslims may be distinctive in that, unlike most minority groups, they are associated with both positively viewed racial and religious minority groups and with negatively viewed cultural minority groups. Analyses of data from the 2004 American National Election Study and other surveys conducted between 2000 and 2007 strongly support our argument. P rejudice toward religious and racial minority groups has long represented a challenge to values such as equality and liberty that are central to the American ethos (e.g., Myrdal 1944) . Prejudice toward most minority groups has declined in recent decades, but Muslims are an exception: they are viewed much less favorably than most other religious and racial minorities. The most obvious explanation for American antipathy toward Muslims lies in the terrorist attacks of 9/11 and the political circumstances that have followed. The attacks were carried out by Muslim extremists and led to a high-profile American ''war on terror,'' directed principally at Islamic fundamentalist groups, and eventually to U.S. military action in the predominantly Muslim nations of Afghanistan and Iraq. These developments, together with negative media coverage of Muslims (Nacos and Torre-Reyna 2002) and negative comments about Islam by some political and religious leaders may have produced greater distaste for Muslims. Aversion to Muslims may be strongest among those Americans who are most concerned about further terrorism and who take their political cues from the Republican and conservative elites who have been the primary sources of negative portrayals of Islam.
We suggest that this is not the chief explanation for anti-Muslim attitudes in the United States. While the terrorist attacks and subsequent events may have led some Americans to form negative attitudes toward Muslims and to support restricting their civil liberties (Davis 2006; Davis and Silver 2004) , antipathy toward Muslims should be part of a larger syndrome that predates 9/11. Social identity theory stresses that we are less likely to trust or tolerate people who seem different from ourselves, and Muslims' religious beliefs and practices, cultural orientations, and ethnicities have long made them different in key ways from the Judeo-Christian mainstream. Americans thus should connect Muslims to other cultural, racial, and ethnic minority groups-groups such as gays and lesbians, welfare recipients, illegal immigrants, and African Americans-that often are viewed as ''outgroups,'' falling outside of the mainstream of American society. Thus, the predominant source of feelings about Muslims should be a general sense of affect for and tolerance toward these outgroups, and that should be 1 as true now as it was before 9/11. Orientations such as authoritarianism and patriotism that underlie negative views of outgroups also should shape opinions of Muslims.
In short, Muslims should be part of a ''band of others'' in the American mind. However, Americans actually may see two ''bands,'' with racial and religious minority groups such as Jews and African Americans in one, and cultural minority groups such as illegal immigrants and gays and lesbians in another that white Americans view far more negatively. Muslims thus may be distinctive. Because they are a religious minority group with cultural practices that are very different from mainstream conventions, they may be associated with both bands.
Using data from the 2004 American National Election Study (NES) and from surveys conducted by Pew from 2000 to 2007, we explore the roots of Americans' views of Muslims. We find that affect for Muslims is strongly linked both before and after 9/11 to attitudes toward other outgroups and the orientations underlying them. While most minority groups are only associated with one of two clusters of ''others,'' Muslims are connected to both clusters.
Muslims and the ''Bands of Others''
Given the importance of feelings about salient groups for citizens' political and social attitudes (Brady and Sniderman 1985; Sears et al. 1980) , the most important factor for how people evaluate politically relevant groups should be how they feel about other groups. The most relevant groups for Muslims should be other cultural, racial, and religious minorities. As Levin and Sidanius note, there is ''a fundamental human desire to establish and maintain systems of group-based social hierarchy '' (1999, 101) , and most people agree about the groups at the top and bottom (Sidanius and Pratto 1993) . The ''mainstream'' groups in American society-whites, Protestants, perhaps Catholics (Brewer 1999; Davis 2006 )-should associate groups like Muslims that fall outside of the mainstream with other minority groups.
How do attitudes toward various minority groups fit together? Social balance theory suggests that individuals tend to balance negative evaluations of one social group with positive evaluations of groups that oppose or are in competition with the first group (Heider 1946 (Heider , 1958 Khanafiah and Situngkir 2004) . Thus, attitudes toward groups such as Jews, gays, and feminists should be negatively related to views of Muslims.
In contrast, social identity theory points to the centrality of an ''in-group'' bias in how people think about their own identity. People attempt to maintain or enhance their own self-esteem by comparing other social groups-''outgroups''-unfavorably to their own (Tajfel and Turner 1979) . As Levinson argues, ''outgroups are the objects of negative opinions and hostile attitudes . . . and [they] are regarded as properly subordinate to ingroups '' (1949, 20) . Thus, prejudice against one minority group is part of a tendency to denigrate outgroups more generally (Allport 1954; Sniderman and Hagendoorn 2007; Stouffer 1955) . As Tajfel argues, ''One of the principal features . . . of intergroup behavior and attitudes [is] the tendency shown by the members of an ingroup to consider members of outgroups in a relatively uniform manner, as 'undifferentiated items in a unified social category ''' (1982, 21) . Thus, we expect positive relationships between views of Muslims and evaluations of a variety of religious minorities (e.g., Jews), racial minorities (e.g., African Americans), and cultural minorities (e.g., gays and illegal immigrants).
The Distinctiveness of Muslims?
At the same time, ''mainstream'' Americans do see differences among these outgroups. They view groups such as African Americans, Jews, and Hispanics quite positively, but view welfare recipients, gays and lesbians, illegal immigrants, and atheists-as well as Muslims-more negatively.
2 Rather than seeing ''undifferentiated items,'' people in the American mainstream seem to distinguish between groups defined largely by ethnic, racial, and religious characteristicsblacks, Hispanics, and Jews, for example-and groups defined by behaviors or values that many find unusual or offensive: groups like illegal immigrants, welfare recipients, atheists, and gays and lesbians.
This distinction is an important one because while negative attitudes about cultural outgroups may persist over time, prejudice against racial and religious groups tends to fade as citizens in the societal mainstream come into contact with members of these groups and become more familiar with them (Allport 1954; Stouffer 1955) . Extensive contact with outgroup members reduces uncertainty about and stereotyping of the outgroup, increases cultural sensitivity toward 2 In the 2004 NES, for example, the mean of white respondents' average feeling thermometer ratings of all groups was 62.8. Whites' mean ratings of Jews (68.1), Asian Americans (67.6), Hispanics (66.6), and blacks (69.2) were all above that overall mean, while their mean ratings of illegal immigrants (38.7), gays and lesbians (48.5), Muslims (52.2), welfare recipients (54.6), and feminists (55.1) all fell below the overall mean.
it, and ultimately lessens prejudice and negative affect (Dovidio, Gaertner, and Kawakami 2003; Pettigrew 1997) .
Over the last century, several groups that were once viewed with considerable derision have moved more or less into the American mainstream. From the midnineteenth century through the 1930s, Catholic and Jewish immigrants were widely viewed as ''so much slag in the melting pot'' (cited in Higham 1981, 277) by the Protestant majority. The Know-Nothing Party in the 1850s sought to restrict the voting rights of Catholics, while other associations sought to end immigration from ethnic and religious minorities because they were seen as genetically inferior (McCloskey and Zaller 1984, 68-69) . However, as white Protestants had more contact with and grew more familiar with these minority religious groups, Catholics and Jews eventually ''became white'' (Goldstein 2006) and were accepted by mainstream society. The same may not yet be true of African Americans, but as whites have grown more familiar with black peoplethrough personal contacts and the increasingly prominent role of blacks in American public life-their feelings have grown more positive (Bobo 1988) . In short, contact and increased familiarity may make the mainstream less prejudiced toward racial and religious minorities.
The same process may be less likely for behaviorally defined outgroups for several reasons. First, citizens in the mainstream may be more likely to avoid contact with groups defined principally by values or behaviors they find troubling than with groups defined mainly by racial or religious characteristics. Second, there may be more desire on the part of behavioral outgroups to isolate themselves from the larger society. Part of the reason why Catholics, Jews, and, to some extent, African Americans and other racial minorities have become more accepted by the American mainstream is that members of these groups have accepted the norms of the larger society and have tried to integrate themselves into it (Goldstein 2006, chap. 4) . By contrast, behavioral outgroups are often defined by their rejection of the values and norms of the larger society. Third, even if those in the mainstream do have frequent contact with the members of an outgroup, that contact may simply serve to reinforce their aversion to the group. As Forbes argues, ''If the groups in question differ in language or culture, increasing contact between the groups will mean increasing competition between incompatible ways of life '' (1997, 167) .
Thus, societal views of behavioral outgroups may grow more positive very slowly, if at all. Hostility toward gays and lesbians has declined significantly over time (Wood and Bartkowski 2004) , but they still were the second most-disliked group among 2004 NES respondents (with illegal immigrants being the least favored), and there is little reason to believe that illegal immigrants and welfare recipients will become more accepted any time soon.
Mainstream society may view Muslims both as racial and religious minorities and as a behavioral outgroup. On the one hand, the most obvious ways in which Muslim Americans differ from the American mainstream are in their religious and ethnic/racial characteristics, and they generally are well integrated into American society: they are slightly more likely than other Americans to be self-employed or business owners, and a large majority of them believe that success comes through hard work (Pew Research Center 2007) . On the other hand, Muslims are disproportionately foreign born (65% according to Pew Research Center 2007) and their religious practices and teachings are clearly ''strange'' from the standpoint of the Judeo-Christian tradition (Jamal 2008, 120-21 Thus, while there may really be two bands of others from the perspective of mainstream America, Muslims may play in both bands. Affect toward most minority groups may be shaped only by feelings about the other groups in their particular band. For example, views of African Americans may be structured only by affect toward other racial and religious minorities. Meanwhile, illegal immigrants are predominantly Hispanic, but may be defined most clearly by their ''illegal'' behavior-so opinions of them may be influenced only by views about other cultural outgroups. In contrast, feelings about Muslims should be shaped by opinions of both racial and religious minorities and cultural outgroups. They may be associated most closely with behavioral outgroups now, but as mainstream citizens grow more familiar with them, Muslims may grow more connected to the positively viewed racial and religious minority groups.
The Factors Underlying Outgroup Affect
Evaluations of Muslims also should be structured by the factors that typically underlie attitudes toward outgroups. One such factor is authoritarianism. Authoritarians value conformity, sameness, and convention, attitudes toward muslims in contemporary american societyand this translates into intolerance of groups such as Muslims that are outside of the mainstream (Adorno et al. 1950; Altemeyer 1996; Stouffer 1955) . Perceptions of threat and fear magnify the impact of authoritarian tendencies (Davis 1995; Hetherington and Weiler n.d.) . Although we do not expect threat perceptions to directly affect views of Muslims, the events of 9/11 and the fear of terrorism may reinforce the link between authoritarianism and anti-Muslim opinion.
Two other factors that may shape Muslim affect are patriotism and religious traditionalism. Patriotism often has been linked to a strong preference for ingroups (e.g., Adorno et al. 1950) , and since Muslims often are portrayed as hostile to the United States, patriotic feelings may be linked to negative views of Muslims. There also are strong links between religious traditionalism and aversion to groups that have unfamiliar characteristics, behaviors, or cultural practices (e.g., Altemeyer 2003) .
Certain religious affiliations also may be connected to anti-Muslim sentiments. White evangelical Protestants may view Muslims negatively because of their traditionalist religious orientations and their strong support for Israel and an aggressive posture toward Islamic extremism (Guth 2006; Mayer 2004) . Jews may have negative views of Muslims due to Israel's longstanding conflicts with the Palestinians and large portions of the Muslim world.
Alternative Explanations
The most prominent alternative explanations of American evaluations of Muslims focus on ideological and partisan orientations and on perceptions of threat. However, there is mixed evidence for these accounts. There are findings that liberals are more likely than conservatives to view minority groups positively and to support expanding civil rights for them (Huddy et al. 2005; McClosky and Brill 1983; Sidanius, Pratto, and Bobo 1996) , but also that ideology has little impact on attitudes toward groups such as atheists, communists, and gays (Edgell, Gerteis, and Hartmann 2006; Sniderman et al. 1989) . Citizens often take cues from elites who share their political predispositions (Zaller 1992) , and conservative or Republican figures have made most of the more-prominent negative comments about Islam since 9/11 while a Republican president has included two Muslim nations in his ''axis of evil.'' Yet the cues have often been indistinct. Democratic politicians generally have supported the war on terror and initially favored the Iraq war, and President Bush has taken pains to not implicate Muslims in general for terrorist actions.
The 9/11 attacks may have increased Americans' sense of threat from Muslims (Davis 2006; Kam and Kinder 2007) . Threat increases ethnocentrism and hostility to perceived enemies (Duckitt 2003) , and there is evidence that perceived threats led to post-9/11 antipathy toward Arab-Americans (Davis and Silver 2004; Huddy et al. 2005) . However, Davis (2006, 207) finds that ''whites were fairly uniform in their negative feelings toward Islamic fundamentalists and Arabs, regardless of threat,' ' and Panagopoulos (2006) shows that opinions about Arabs and Muslims remained negative even as the threat of the 9/11 attacks receded. Aversion to Muslims may be based more in negativity toward outgroups than to a post-9/11 sense of threat.
While we take these alternative explanations seriously, our primary expectation is that Muslims have joined the ''bands of others'' in the minds of most Americans. The principal orientations shaping evaluations of Muslims should be views of other cultural, ethnic, and racial minorities and factors such as authoritarianism that typically influence such feelings.
The Structure of Outgroup Affect in 2004
For a first test of this argument, we conducted confirmatory factor analyses of outgroup affect among white respondents to the 2004 NES. 3 These analyses assess the degree to which Muslim affect-ratings of Muslims on a ''feeling thermometer'' in the 2004 NES-is related to affect among whites for eight other groups-Jews, blacks, Asian-Americans, Hispanics, gays and lesbians, illegal immigrants, feminists, and people on welfare-that have often been seen as outgroups in American society. 4 The first four groups are ethnic, racial, or religious minorities. The 3 Our analysis focuses only on whites because our argument suggests that ''mainstream'' groups tend to view the whole variety of minority groups in a similar fashion. We conducted all of the analyses presented here with both whites and nonwhites in the sample and the results were very similar to those for whites only. Affect toward the other groups also is measured through feeling thermometer ratings. The ratings of these groups and of Muslims all were part of the 2004 postelection survey, and the groups were identified in the survey exactly as they are listed here. Variation across individuals in thermometer ratings is due not only to real differences in group affect, but also to some individuals tending to rate all groups relatively warmly (Wilcox, Sigelman, and Cook 1989) . Thus, we employ relative measures of group affect-the difference between the respondent's rating of the particular group and the average rating that he or she gave to all of the groups asked about in the 2004 NES.
latter four are cultural minority groups that many citizens view as not conforming to conventional cultural norms or traditional values. In keeping with our argument that people distinguish between these two types of minority groups, we expect attitudes toward them to be explained by two different latent variables, with Muslim affect being shaped by both factors.
To assess these expectations, Table 1 presents the estimates of two different confirmatory factor models, 5 both correcting for measurement error in the observed thermometer ratings. 6 The first model (model A) allows only one latent variable to influence attitudes toward all of the groups, and this single factor has a statistically significant influence on evaluations of nearly all of the groups. Its effect on attitudes toward Muslims is highly significant and relatively strong, clearly confirming that Muslim affect is part of a general syndrome of feelings about societal outgroups. However, the single factor does not have a significant influence on ratings of feminists, and its effects are generally stronger for evaluations of racial and religious minorities than for those of cultural outgroups. Thus, a two-factor solution may be more appropriate.
The second model (model B) represents our theoretical expectations by allowing ratings of the cultural outgroups to be affected by one latent variable, ratings of the ethnic and racial minorities to be influenced by another latent variable, and views about Muslims to be structured by both factors. This model clearly fits the data better than the single-factor model. Both the chi-square statistic of overall fit and that statistic divided by its degrees of freedom are nearly three times smaller for model B than for model A, the difference in the chi-square statistics for the two models is highly significant, 7 and the unconstrained parameters are all significant.
Latent affect for cultural outgroups has a highly significant effect on evaluations of feminists, illegal immigrants, and people on welfare, while the standardized coefficient for its effect on gay and lesbian affect is quite large. Latent affect for ethnic/racial/religious minorities has a highly significant influence on feelings about Jews, Asian-Americans, and Hispanics, and the standardized coefficient for its effect on attitudes toward blacks is also strong. There is a modest, but significant, correlation between the cultural factor and the racial and religious factor-attitudes toward them may be distinct, but they are positively related.
Most importantly, both latent variables shape evaluations of Muslims. Given the low ratings that white Americans give to Muslims, it is not surprising that Muslim evaluations are more closely associated with feelings about cultural outgroups than with views of religious and racial minorities-the standardized coefficient for the former is more than twice that for the latter. However, both factors have highly significant effects. Muslims appear to be unique among minority groups in that affect for them is associated with evaluations of both cultural minority groups and ethnic and racial minorities. 
A Path Model of Muslim Affect
We also expect factors such as authoritarianism and patriotism that tend to be associated with negative evaluations of societal outgroups to structure attitudes toward Muslims. To examine the impact of these factors, as well as that of partisanship, ideology, and threat perceptions, we estimate a path model in which affect for cultural outgroups (not including Muslims), feelings about racial and religious minorities, and Muslim affect are endogenous to a variety of social, psychological, and political orientations. Muslim affect, as the ultimate dependent variable, is also endogenous to the cultural outgroup and racial/religious minorities variables. Thus, the model allows all of the exogenous 5 We estimate these models using Amos 4.0, which computes full information maximum likelihood (FIML) estimates even in the presence of missing data, meaning that it does not drop missing values from the analysis. Because our focus is on affect toward Muslims, we estimate our models only for white respondents who rated Muslims on a feeling thermometer. That brings the total number of observations for each analysis to 738. To provide a scale for the latent variables, we constrain the factor loading for one observed indicator of each latent variable to be equal to one. Because we have coded all of the thermometer ratings to range from 0 for most negative to 1 for most positive, the latent variables take on the same scale. This difference also follows the chi-square distribution with degrees of freedom equal to the difference in the degrees of freedom between the model with more estimated parameters and the model with fewer unconstrained parameters (Kline 2005 We estimated another model in which attitudes toward all of the groups except for feminists and gays and lesbians (groups that are not ethnic, religious, or racial minorities) as well as blacks (affect toward one of the racial minority groups had to be a function of only one latent factor in order for the model to be identified) are affected by both latent factors. This model did not perform as well as model B in Table 1 . The only variable in the model that was significantly influenced by both latent variables was Muslim affect. The ratio of x 2 to its degrees of freedom was larger for this model (7.13) than for model B (5.87). The model did not explain more of the variation in outgroup attitudes than model B despite having more estimated parameters. The difference in x 2 between the two models did not approach statistical significance (x 2 5 4.12, df 5 5, p . .10).
variables (with a few exceptions) to have direct effects on Muslim evaluations as well as indirect effects through their impact on the minority affect variables.
9 All of the variables are shown in the left-hand column of In addition to cultural outgroup affect and racial and religious minority affect, the model includes one other indicator of prejudice toward minority groups: the degree to which individuals are willing to attribute negative stereotypes to African Americans, AsianAmericans, and Hispanic-Americans.
11 This variable may not influence cultural outgroup affect given the distinction people seem to make between racial minorities and cultural and behavioral minorities. So, its indirect influence on Muslim affect should come principally through a strong negative effect on views of racial and religious minorities. It also may have a direct impact on Muslim affect given Muslims association with racial minorities.
Given that authoritarianism, patriotism, and religious traditionalism are key predictors of negative evaluations of outgroups in general, they should have negative effects on views of Muslims, but effects that are primarily indirect Following the recent literature, we measure authoritarianism through a series of questions in the NES about desirable qualities in children (Hetherington and Weiler n.d.; Mockabee 2007). 12 Patriotism is measured through questions about whether seeing the flag flying makes one feel good, whether there are things about America that make one feel ashamed, whether there are things about America that make one feel angry, how strong is love for one's country, and how important is being an American. Religious traditionalism is a latent variable with view of the Bible, worship attendance, religious salience, and frequency of prayer serving as observed indicators.
The next three variables tap into the principal alternative explanations for Muslim evaluations. Partisanship and liberal-conservative ideology are both 7-point self-identification scales. These variables might have direct effects on Muslim affect, but the mixed nature of the cues on the Muslim world offered by party and ideological elites makes it more likely that their effects will be indirect, with Republicans and conservatives exhibiting more negative attitudes toward minority groups in general. To measure the sense of threat from further terrorist attacks, we use questions about the importance of combating terrorism as a foreign policy goal and the proper level of government spending on fighting terrorism. Because there is no reason to expect perceptions of threat from terrorism to influence attitudes toward groups other than Muslims, the model does not allow this variable to affect views about other cultural outgroups and racial minority groups. Its effect on Muslim affect is only direct. Finally, the model includes dummy variables for Jews and evangelical Protestants, 13 and several demographic variables. The religious dummies may have direct, as well as indirect, effects on Muslim evaluations given the unique history between Jews and Muslims and evangelicals particularly strong feelings about Israel and the war on terror. The demographic variables-education, income, age, and southern residence-are included because of their possible relationship to tolerance or intolerance for outgroups in general. Thus, their effects on Muslim affect are likely to be indirect. Table 2 presents the estimates of the path model, showing the direct effects of variables on cultural outgroup affect, racial and religious minority affect, and Muslim affect, as well as their indirect effects on Muslim affect through the two group affect variables. The results provide strong support for our ''bands of others'' thesis. Even with an array of exogenous variables in the model, cultural outgroup affect still has the largest impact of any variable on attitudes toward Muslims, and racial and religious minority has the second largest impact.
Also in keeping with our argument is that individuals' willingness to accept negative stereotypes about racial minority groups has a significant and negative direct effect on feelings about Muslims. Negative stereotyping also influences Muslim affect indirectly through its substantial negative impact on attitudes toward religious and racial minority groups.
The only other variables with significant direct effects on attitudes toward Muslims are age and the Jewish variable. Not surprisingly, older people like Muslims less than do younger people. Jews are known 11 We measure negative racial stereotypes with the placements of each of the three groups on three 7-point scales: hard-working versus lazy, trustworthy versus untrustworthy, and intelligent versus unintelligent. We include stereotypes of these groups in a model in which feeling thermometers of the same groups are included because stereotypes and affect have differential effects on behavior and tolerance toward minority groups. Affect has more influence than stereotypes on behavioral discrimination (Cuddy, Fiske, and Glick 2007) . Negative stereotypes about blacks predict feelings toward welfare recipients more strongly than do affective ratings (Gilens 1999) . Affect for racial minorities and stereotypes may have distinct effects on views of Muslims.
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The questions ask people to choose which of a pair of desirable qualities for children is more important: independence or respect for elders; obedience or self-reliance; curiosity or good manners; being considerate or well-behaved. We coded the authoritarian choice (respect for elders, obedience, good manners, and well behaved) as one, the nonauthoritarian choice as zero, and volunteered responses of ''both'' as .5.
for high levels of tolerance of other minority groups. However, we have controlled for several indicators of such tolerance, and the remaining negative feelings toward Muslims may be due to the long history of Jewish-Muslim animosity in the Middle East.
As we expected, the core value orientations that are associated with intolerance toward cultural and racial minority groups all have negative total effects on views of Muslims, but their effects are entirely indirectthrough their impact on feelings about cultural outgroups and racial and religious minorities. Both authoritarianism and patriotism have strong negative effects on attitudes toward cultural outgroups and toward racial and religious minority groups, giving them a strong indirect influence on Muslim affect. Both indicators of traditionalist religious orientations-religious traditionalism and the evangelical Protestant variable-are negatively related to views of Factor analyses of the ratings of all of the minority religious groups in each year clearly showed that evaluations of Muslims are positively and strongly related to attitudes toward other religious and cultural outgroups.
15 To see if outgroup attitudes are the main factor shaping views of Muslims, we first created a measure of religious outgroup affect based on ratings of the non-Muslim religious minority groups. 16 We then estimated ordered logit models in which non-Muslim white respondents' views of Muslims or Muslim Americans are the dependent variables and religious outgroup affect is the primary independent variable. The other independent variables are party identification, ideology, worship attendance, age, education, and dummy variables for born-again Christians and southerners.
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The results, shown in table 3, clearly support our thesis. In every survey-both the two conducted before 9/11 and the three conducted since then-affect toward other religious outgroups has a positive and highly significant impact on evaluations of Muslims or Muslim Americans. The impact of outgroup affect on attitudes toward Muslims is far stronger than that of any other variable in the model. Some of the other variables do have significant effects on Muslim ratings, but those effects are weaker, inconsistent, and sometimes surprising. In short, the only variable that is consistently and strongly related to views of Muslims is affect toward other religious outgroups. As did our 2004 analysis, these results clearly show that white Americans' views of Muslims are shaped principally by evaluations of other minority groups. That was true before the 9/11 attacks and has remained true in the years since.
Muslim Distinctiveness and the Impact of Familiarity
We have argued not only that Muslim affect is shaped by affect for other societal outgroups, but also that Table 2 on feelings toward two other minority groups: African Americans, the racial/religious minority group that has long been the most prominent outgroup in American society, and illegal immigrants, a group that recently has become the most salient component of the cultural minorities mosaic. There are only two differences between our Muslim affect model and the models for evaluations of blacks and illegal immigrants. The first is simply that we include Muslims in the cultural outgroup affect variable in the latter two models, and we remove blacks from the racial/religious minority affect variable in the African-American model and illegal immigrants from the cultural outgroup variable in their model. The second difference is in the threat variables, given that affect toward blacks and illegal immigrants is unlikely to be shaped by perceived threat from terrorism. In the illegal immigrants model, we include a measure of perceived threat from illegal immigrants that combines opinions about the likelihood that Hispanic immigration will take jobs away from people already here, federal spending on border security, and the importance of controlling illegal immigration as a foreign policy goal. There is no variable in the 2004 NES that taps directly or obviously into a sense of threat from African Americans. However, we do include the wellknown measure of ''symbolic racism,'' which may capture the degree to which blacks are seen as a threat to traditional American values (Kinder and Sanders 1996) . 18 Table 4 shows the direct effects of the independent variables on affect for African Americans and illegal immigrants, with the direct effects on Muslim affect shown again for comparison. One key difference in the estimates is that while Muslim affect is not shaped at all by the perceived threat of terrorism, threat plays a significant role in shaping views of both African Americans and illegal immigrants. Perceived threat from illegal immigrants has a very strong negative effect, while the symbolic racism variable has a negative impact on black affect.
The reason for the lesser impact of threat on Muslim affect may be that the threat potentially posed by Muslims is not as direct as that which African Americans or illegal immigrants may be seen as posing. Most Americans know, work with, or live around black people. Thus, if some whites see blacks as threats to their jobs, their schools, or their neighborhoods, the threat may be viewed as rather immediate. Most whites probably either come into direct contact with illegal immigrants-through their own jobs, through the local jobs that illegal immigrants take, or through their experiences in their own cities or towns-or hear of their growing numbers in surrounding areas. Thus, there may be a sense of a fairly immediate threat posed by illegal immigrants to jobs, schools, and the functioning of local governments. The threat posed by Muslims may be viewed as less direct both because most Americans do not have contact with Muslims and because the vast majority of Muslims do not participate in and are not sympathetic to terrorist activities and thus do not pose a direct threat in that regard.
Also different from the Muslims model is that patriotism has a significant negative impact on views of illegal immigrants, but the most relevant difference for us is in the effects of affect toward other minority groups. While evaluations of Muslims are shaped by attitudes toward both cultural outgroups and racial/ religious minorities, feelings about African Americans are influenced strongly by racial/religious minority affect, but not at all by cultural outgroup affect. Attitudes toward illegal immigrants are structured by feelings toward other cultural outgroups, but not by views of racial and religious minorities. This provides further support for our argument that Muslims seem to be distinctive in the minds of white Americans. For them, Muslims play in both bands of others while blacks and illegal immigrants only play in one band.
Because Muslims are associated not just with cultural outgroups, who continue to be viewed quite negatively by mainstream society, but also with racial and religious minority groups, who became more accepted as contact with them grew, views of Muslims might grow more favorable as other Americans become more familiar with them. To assess this The measure combines reactions to four statements: ''Generations of slavery and discrimination have created conditions that make it difficult for blacks to work their way out of the lower class,'' ''It's really a matter of some people not trying hard enough; if blacks would only try harder, they could be just as well off as whites,'' ''Irish, Italian, Jewish, and other minorities overcame prejudice and worked their way up. Blacks should do the same without any special favors,'' and ''Over the past few years, blacks have gotten less than they deserve.'' We recoded all of the items to range from least to most symbolically racist. For both symbolic racism and threat from illegal immigrants, we took each respondent's mean score on all of the items on which he or she had nonmissing values.
possibility, we take advantage of two questions in Pew's 2007 Religion in American Public Life survey. The first question simply asked respondents if they know anyone who is Muslim. The second asked which factor had the ''biggest influence'' on respondents' views of Muslims and offered personal experience, the views of friends and family, the media, religious beliefs, and education as possibilities. 19 We estimated two separate logit models of views of Muslims-one for knowing a Muslim and one for the influence 19 There was one other response option (''something else''), but we have dropped the respondents in that category from our analysis and treat respondents in the ''religious beliefs'' category as our comparison group.
factors-that included these variables and all of the variables in the models in Table 3 . We report the probabilities of favorable opinions of Muslims for the values of these two variables in Table 5 .
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Knowing someone who is Muslim has a positive and statistically significant relationship with favorable views of Muslims, increasing the probability to .58 from .44 among those who do not know any Muslims. In our second model, people with personal experience with Muslims have a probability of viewing Muslims favorably of .75, compared to .54 for the full sample. People with personal experience with Muslims or who rely upon views of friends and family are much more likely to have positive views of Muslims, with probabilities of .75 and .82, respectively. While immediate experiences may lead to far more positive evaluations, they are infrequent compared to acquiring perceptions through the media. Only 19% of white non-Muslims cited personal experience and only 5% denoted friends and family. Meanwhile, 35% relied on the media and they only had a .32 probability of favorable views.
Education also leads to more favorable evaluations-with a probability of .66 of positive views, but only 7% form their views on what they have learned. Religious beliefs lead to a slight decline-to a probability of .47 of favorable views, but just 4% of respondents base their views of Muslims on their faith.
The biggest negative effects on attitudes toward Muslims come from the media, the biggest positive effects from personal experience. Yet the effects of both direct and indirect contacts may be endogenous. We avoid contact with people belonging to groups we dislike (Forbes 1997, 167) , and people with favorable views of Muslims are 21% more likely than those with unfavorable views to know someone who is a Muslim.
Summary and Conclusion
The relationship between the United States and the Muslim world has become increasingly central to international and American domestic politics. That makes the question of what explains Americans' attitudes toward Muslims a crucial one. We have shown that Americans see Muslims as part of the ''bands of others'' in American society. Positive affect for Muslims is largely determined by favorable views of other minority groups-in contrast to social balance theory and in keeping with social identity theory. Orientations typically associated with negative evaluations of outgroups-authoritarianism, patriotism, and religious traditionalism-lead indirectly to unfavorable views of Muslims. Perceptions of threat, party identification, and ideology have considerably less influence. Importantly, the structure of Muslim affect was much the same before the 9/11 terrorist attacks as it has been since then.
That structure is relatively distinct when compared to the factors shaping evaluations of other minority groups. Muslim affect is shaped by feelings about both cultural outgroups and racial/religious For the dependent variable in these models, we collapsed the ''mostly favorable'' and ''very favorable'' responses in the ordinal variable into a single category (coded 1) and the ''mostly unfavorable'' and ''very unfavorable'' responses into one category (coded 0). We also estimated these models with ordered logit and the ordinal dependent variable. The results for the logit and ordered logit models were nearly identical, so we show the probabilities from the logit model here for ease of presentation. The coefficient estimates are available in an online appendix at http://journalofpolitics.org. minorities, while affect for most other minority groups is influenced by either cultural outgroup affect or racial/religious minority affect, but not both. As we have shown, this is particularly true for African Americans and illegal immigrants, two of the most salient minority groups in contemporary America.
Feelings about Muslims appear to be more closely connected to cultural outgroups than to racial and religious minorities. This has important implications for the future of American views of Muslims because racial/religious minorities are far more popular than cultural outgroups. While all of the religious and racial minority groups have mean feeling thermometer ratings that are higher than the mean that respondents gave to all groups ranked in the 2004 NES, all of the cultural outgroups are ranked lower than the overall group mean. Even as most ethnic and racial minorities are viewed far more favorably than they were in the past, only one of the cultural outgroups-gays and lesbians-is viewed much more favorably than it was 30 years ago, and average ratings of that group still fall nearly 15 points lower than the overall mean.
Thus, attitudes toward Muslims will not be easy to change. But change is possible. Americans rate Muslims only slightly less favorably now than they rated Latinos in the 1970s and 1980s and Asian-Americans in Appendix: Variables Used in the Path Model of Muslim Affect ( Notes: Only valid responses are used in variable coding. All of the model variables were recoded so that they range from 0 to 1. We subtracted the mean universal feeling thermometer score from each feeling thermometer to reduce positivity bias.
a Index variables are computed by taking each respondent's mean score on all of the items on which he/she has non-missing values. b Cronbach's alpha is computed among only white respondents.
the 1970s, and we have shown that personal ties to Muslims lead to more favorable views. The key issue is whether Americans will come to see Muslims as part of the American melting pot, as they do with other racial and religious minorities, or continue to see them as a suspicious ''other,'' as they do with other cultural minorities.
